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Abstract

The purpose of this examination is to show howigpaldr social theories advanced by Amos
Wilson serve to encourage a viable model from whidhicana psychology can build and
develop a heuristic research agenda that yieldgipaaresults for improving the quality of life
experienced by people of African descent. Focukaeiter on Wilson’s explorative excursion
into the realm of education, Black-on-Black violenpsychohistory, and liberation psychology.
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Amos Wilson was a scholar/activist who headechtodall of “Bolekaja”, which means
to come on down and fight (Ani, 1994). Wilson wasrrb and spent his formative years in
Hattiesburg, Mississippi. Eventually, he earnedrdeg from Morehouse College and Fordham
University. As an academic, Wilson taught at théy @iniversity of New York from 1981 to
1986 and at the College of New Rochelle from 1987995. Wilson died in 1995. Given his
unwavering interest in psychology, Wilson engagedhtellectual warfare that sought not only
to interpret, critique and understand, but ultiyate promote that African realities be embraced
and sustained.
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Although his particular discipline was psycholodgys work went over and beyond the

“traditional” scope of the discipline. The purpasfethis examination is to show how particular
social theories advanced by Amos Wilson serve toograge a viable model from which

Africana psychology can build and develop a hewristsearch agenda that yields practical
results for improving the quality of life experiatt by people of African descent. Focus will
center on Wilson’s explorative excursion into tlealm of education, Black-on-Black violence,
psychohistory, and liberation psychology.

The working definition of Africana psychology thgbverns this assessment centers on
an examination of a people rooted in collective ezignce that continually gives rise to
collective memory. Certainly, there are those wayp that Africans kidnapped from Africa and
relocated and displaced in the North American odnteave neither a sense of collective
experience nor collective memory. It has been atghat all sense of Africa has been wiped
clean from the slate relative to displacement, @hdtever has been established in this absence
as some semblance of social structure for Africascdndants in North America has surfaced in
trends shaped and measured by cultural standatd$etermined by people of African descent.
To disavow this premise of slate washing and tarema what accounts for Wilson’s promotion
of radical Black thought rooted in Africana psyabtgy, this examination draws from his call to
redefine what is classified as a negative expeeeincorder to engage assessment of this
experience as a base from which to structure Afagasychology.

Wilson’s work thrusts Black psychologists in a ipwse direction that synthesizes
previous theoretical work done in Africana libeoatipsychology and attempts to take these
foundational pieces to forge a practical agenddilf@ration psychology. This is not to imply
that Wilson’s research agenda is the only agendiathiat his work suggests a research agenda
grounded on the concrete experiences of peopldrafalh descent that seeks to combine theory,
research and practice. While it can be arguedat&nowledge based on social construction is
political, certain formulations are more overtlyiipoal than others. To offset the politics of the
social construction of knowledge, Wilson placed fngse on liberation as the ultimate goal of
Africana psychology. The evolution of ideas andratges expressed in Wilson’s work provide a
type of Africana social theory that the pioneerBigck psychologist Bobby Wright speaks to
when he argues “Black Social Theory will not on&jl tus where we are going, but will also
explain what to expect when we achieve our goaltigiit, 1984, p.22). In similar fashion,
Wilson expresses iBlueprint for Black Power: A Moral, Political, anBlconomical Imperative
for the 2£' Century(1998) the role Africana psychology must play isogial theory that leads to
social action and change when he states that,Hétenter of African-centered psychology...is
a psychology of power. It does not simply describe nature of African people, or the
orientations of African people based on traditioAflican culture. It is a psychology that is
prescriptive as well as descriptive. It is a psyoby of liberation” (Wilson, p.140).
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Education

Among psychologists in general, and Black psychstsgin particular, education has
been and continues to be a topic intensely detatddliscussed. Much of the research launched
by white psychologists has been put forth to jystife idea that people of African descent are
genetically and intellectually inferior. The Eugemimovement and the mulatto hypothesis are
popular theories that have given credence to themaf African genetic and intellectual
inferiority. Eugenicists sought to genetically amhtthe feebleminded and the socially
undesirable (Guthrie, 1998). Germane to white supoy logic, people of African descent
unequivocally qualified for both positionsThe basic claim of the mulatto hypothesis
associated with the Eugenics movement is that &lgcmixed Blacks with a greater proportion
of Caucasian blood (genes) are superior to Bladks avmoderate amount of White blood, and
these (the latter) Blacks are superior to thosé witlesser amount” (Kambon, 1998, p.182).
Guthrie informs us that European psychologists Akee Strong, B.A. Phillips, C. O. Ferguson,
W.H. Pyle and Stanley B. Hall, the founding fatbéthe American Psychological Association,
engaged theoretical and empirical research to titoatly “prove”, support and justify African
intellectual inferiority (Guthrie, 1998). Accordingp Guthrie, during the first half of the
twentieth century the process of deconstructinghsigbout the inferiority of people of African
descent and debunking the “suspicious statisticahanigans” of early white psychologist to
rationalize African inferiority dominated the resea agendas of early Black psychologists.
Black psychologist Horace Mann Bond, Herman G. @gnddoward H. Long, Albert S.
Beckman and Martin D. Jenkins were among the emtpnstructionists in Africana psychology
who sought to “falsify the claims advanced abowdRl people in the standard journals of the
discipline” (Harrell, 1999, p.42). In the spirit dhe first wave of Black psychologists in the
United States, Amos Wilson would continue this aestauctionist tradition.

Central to the education of the people of Africkescent, Wilson established himself as
one of the more progressive and polemical voiceshisf time by addressing several
“controversial” and thought provoking questions.I&n raised questions such as: (1) Are Black
and White children the same? (2) Is the Black chiefely a White child who “happens to be
Black? (3) Are there any significant differences time mental and physical growth and
development of Black and White children? (4) WhHéea dos race awareness have on the
mental and personality development of Black child(6) Are such leisure activities as the
playing of certain games, watching television, goin the movies and listening to the radio,
hazardous to the mental health of Black childré)2 the use of Black English a sign of mental
inferiority? (7) Why do Black children generallyae lower than White children on 1.Q. tests?
(8) Do Black parents socialize their children toitserior to white children? and (9) Why have
integrated schools and businesses failed so maluye? (Wilson, 1978).
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Wilson questioned and redefined the concept dlligence in a manner that made it
more diverse and complex than a score on an 1. As if he were anticipating the emergence
of psychological pseudoscience and its’ contemganaanifestation of eugenics in the form of
the Bell Curve (Murray & Hernstein, 1993) that sbutp provide empirical data that re-enforced
the notion that African-American children were ltgetually inferior, Wilson notes that
“intelligence is grounded in experience...Experiengest, present and anticipatory, are the pre
cursory materials out of which intelligence is dyneally constructed” (1991, p.21). While
earlier Black psychologists like Horace Mann Bond &lerman G. Canady dealt with the role of
rapport and standardization in intelligence tes{i@gthrie, 1998), Wilson was among the first to
approach the intelligence of Black and White clatdifrom a cultural differences perspective.
Wilson argues that neither cultural deficiency deprivation accounts lower 1Q scores among
Black children but different cultural orientation®tldviews than those on which standardized
tests are based. The worldview reflected in questan intelligence tests traditionally has not
been representative of the cultural reality expexel by children of African descent in the
United States, and thus has reflected the cultuegemony of European American standards
being superimposed on children of African desc®vitdon, 1978). Questions posed by Wilson
regarding African American identity and personabtyaracteristics would be engaged later by
Robert Williams (1983), William Cross (1979) andld®ain & Bell (1985). They sought to
operationally define the constructs of identity goetsonality by creating measures such as the
Black Personality Questionnaire (BPQ), the Raaigntity Assessment Scale (RAIS) and the
African Self-Consciousness Scale (ASCS) that cowlahpirically validate theoretical
conceptualizations about African American cultwaéntations.

While many Black psychologists have attempted dwetbp education as a practice of
freedom (Friere, 1998) and to provide answers &etiucational dilemmas raised by Wilson,
additional questions also surface. There is a ne@uvestigate these questions through research
that dares to look beneath the surface of the preblthat face people of African descent and dig
into the deep structure of Africana reality to sbafor concrete answers to concrete problems.
According to Wilson (1998), “Too many of us see @&tion as essentially a preparation for
jobs...moving up in social status and as a meangairgg a better lifestyle...However, | do
not see them as the primary functions of educatitmnk it is vital that we understand that the
major function of education is to help secure teisal of a people” (p.1)

Psychohistory

Wilson’s focus on history is presented Time Falsification of Afrikan Consciousness:
Eurocentric Psychiatry and the Politics of Whitep&macy (1993). Here he establishes
discourse on the role and function of historiogsaplinen he asserts, “The study of history can
not be a mere celebration of those who struggledusrbehalf. We must be instructed by history
and should transform history into concrete realitly.not, Black History month becomes an
exercise in the inflation of egos;aecomesn exercise that cuts us further from reality” I&&/n,
1991, p.13).
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Given this stance, Wilson echoes sentiment expdelsgehistorian Carter G. Woodson who at
the turn of the century launched an effort to plagkural and intellectual history into the annals
of world history by founding the Associations ftwetStudy of Negro Life and History afldhe
Journal of Negro History

In Falsification of Afrikan Consciousne€E993), Wilson responds to critics who take the
position that history is nothing but irrelevant taehat have no relationship to contemporary
situations. He posits, “Apparently, the rewritirtge distortion and the stealing of our history
must serve vital economic, political and socialdiimns for the European, or else he would not
bother and try so hard to keep our history awagnfies, and to distort it in our minds (Wilson,
p.15). Wilson clearly understood that there wasirdimate connection between history and
psychology. Within this interconnection, historyrfes the foundation for critical thought since
“History can become a basis for self-criticism,asis for the understanding of the motives and
the psychology of others” (Wilson, 1993, p.18). $Wih is arguing that the study of history is
more than just the study of dry, stale facts fréwva past but the study of a cultural personality.
Therefore he suggests, “We should look at histooyaraccurately, as Psycho-history, i.e., the
psychological result of having undergone certastdrical experiences” (Wilson, 1993, p.20).
Wilson’s view on psychohistory was a radical departfrom the views advanced by others
positing an examination of the maintenance of $octomtrol in Western society. IWhite
Racism: A Psychohistorf1972), Kovel describes psychohistory as the cimgnhgieaning of
symbols. He examines how symbols have been utilizéd/estern culture, particularly in the
United States, to sustain forms of dominative anersive racism. However, in his position on
psychohistory, Wilson looks at symbols not for #$eke of symbols, examining instead the
psychology of culture as a symbolic precipitant.I96f advances the premise that “The
psychology of a culture is to a great extent a ylalprecipitant of the kinds of experiences
forced upon a group of people by their history...# do not know our history then we do not
know our personality. And if the only history we dm is other people’s history then our
personality has been created by that history (WIjlsk®93, p.23). For Wilson, if history and
psychology interact to shape and form consciousrieedssue becomes how is it that history is
used as a tool of political propaganda without §esctognized as such.

Wilson suggested that central to Africana consmess, the answer to this critical
question is found in the study of the concept oflralpgy. Wilson states “We have to recognize
the function of mythology since mythology seeksnold character and to motivate, as well as to
de-motivate (Wilson, 1993, p.131). He further asgyu&Eurocentric history most popularly
functions as mythology” (Wilson, 1993, p.28). Witsattaches importance to the functionality of
mythology and its impact on the Black psyche. Hetends “Whether a mythology is perceived
as true or false is sociologically unimportant” (§6n, 1993, p.29). The empirical validity of the
mythology as an actual fact that can be verifiedsésondary to how the mythology is
internalized and actualized in our lived experience
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Wilson extends and expands this anaylsis when ggestis “The European doesn’t care whether
or not we remember the facts and the details ag dsnwe remember thmpression as long as
our personalities have been impressed and transtbima fashion compatible with European
interests” (Wilson, 1993, p.27). Given Wilson's amgch to psychohistory, mythology is a
psychological construct that assists people in rgtdeding history, creating meaning and
making sense out of their contemporary reality. gkdng to Wilson, “A mythology organizes
the world, organized behavior; it organizes intespaal and intergroup relations. Whatever
mythology we believe is one that organizes our @pghn to other people, our perceptions of
ourselves and of other people. It provides answidrs. answers may not be right, they may be
wrong; but it still provides an answer. And thapsychologically satisfying” (Wilson, 1993,
p.31).

Black-On-Black Violence

Black on Black Violence: The Psychodynamics of IBBB&elf-Annihilation in Service of
White Domination(1990) begins with Wilson listing the litany ofigr statistics. Yet Wilson
knew these “statistics do not tell the half of itatsstics can only faintly reflect the psychosocial
and socioeconomic turmoil prevalent in far too mamer-cities today’ (Wilson, 1990, xii). In
his bookWhy Blacks Kill Blackg1972), Alvin Poussaint posits that part of th@laration to
Black-on-Black violence can be found in how Amerieaches that crime and violence are the
only means to obtain manhood and success and tespelence to the extent that needs of the
oppressed will be addressed only after acts okeuc# have been carried out (Poussaint, 1972;
Karenga, 1991). Although Poussiant acknowledgessti®al factors involved in producing
Black-on-Black violence, unlike Amos Wilson, he doeot explicitly state that violence is a
direct result of a social system designed to suppbite supremacy domination and control.

In Black on Black Violenc&Vilson asserts that Black-on-Black crime and \noke are
sociopolitical necessities that serve to maintaid perpetuate Black self-annihilation in service
of white domination (Wilson, 1990). Similar to adsns advanced by Frantz FanonBfack
Skin, White MaskdVilson understands that the cultural impositibattproduces self-alienation
in African people is “not an individual question..ista sociodiagnostic question” (Fanon, 1952,
p.10). The individual is not the sole unit of arsédywhen examining social and psychological
phenomena. In addition to the individual, Wilsomguges that the research must examine the
social system in which the behaviors occur:

The idea of personality as relatively isolated amtteflective of its social
interactive history and environment, as merely waigd by purely internal
motives, is an illusion. Moreover, such a conceptiidangerous myth and a
psychological conspiracy perpetuated by the ruingups in society to escape
their responsibility for producing and perpetuatmegative social forces which
produce anti-social individuals and groups (Wilsb®90, p.13).
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Wilson’s radical thought calls to mind Black psytdgist Bobby Wright, who argued
that Blacks kill Blacks because they have nevembieight to kill whites (Wright, 1980).
Interestingly, Wilson equates the African Americamernalization of Euro-American values
transmitted by the dominant social structure wipiris possession. He states, “We are killing
each other in order to maintain this system. WesHat/ourselves become possessed bpirdt
(italics mine) such that when we become aggressweeaggress against the self instead of at
those who are the source of our aggressive orientafWilson, 1991, p.13). Wilson refers to
this spirit possession among African American malegeactionary masculinity which occurs
when African American males over identify and seik imitate their Euro-American
counterparts. According to Wilson, the mass BlankBtack violence that plagues African
American communities is a learned, conditioned belahat has become deeply embedded in
the psyches and/or souls of many African Americasesy Wilson places emphasis on the
social, political and economic realities that geterthese oppressive conditions. Further he
informs about interlocking institutional structurésat maintain these conditions, notably
government agencies, schools, churches, and madiang others. Wilson also argues in
Black-on-Black Violencg¢hat as African Americans rightfully blame and miaihe finger at the
social structure, the primary responsibility to emolence against the self falls on African people
(Wilson, 1990).

Liberation Psychology

The idea of liberation psychology can be tracedklt@those Latin American theologians
who sought to apply the condition of oppressed [geofno were suffering under the yoke of
colonialism and imperialism. Latin American psyagkts soon adapted and appropriated this
theoretical orientation and interpreted it from alifcal psychology point of view. Freire
suggests that social activists seek to develop stcentizacao” or “critical consciousness”
among oppressed people which refers to “learningei@eive social, political, and economic
contradictions against the oppressive elementgalfty” (Freire, 1998, p.17). Just as previous
theories have traveled throughout intellectual sphelatin American liberation theology would
take an intellectual voyage and influence what basie to be known as Black liberation
theology in the works of Cleage (1969), Cone (19®dberts (1971) and Jones (1998).
According to Cone, “Black theology is a theology hiberation which arises from an
identification with the oppressed blacks of Amerisaeking to interpret the gospel of Christ in
the light of the black condition. It believes thberation of black people is God’s liberation”
(p.23). While the articulation of this transienbdration theory can be attributed to Latin
American theologians and psychologists (Martin-Bak®92; Friere, 1998), it is important to
note that the discourse on the connection betwednit, sreligion, and radical politics that
counter, correct and confront cultural/politicalgeenony is deeply rooted in the Africana
tradition of making spirituality/religion relevatd lived experiences, inclusive of the oppressed.
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African descended thinkers such as Boukman, NatéfruDenmark Vesey, Gabriel Prosser and
Henry McNeil Turner (Palmer, 1998), all combined #ecular with the sacred to create a social
and political philosophy/psychology that acknowlesighe importance of constructing social

theories centered on social change as the ultiguak

Contemporary Africana psychologists have begunfaonalize their discourse on
liberation psychology. Kobi Kambon (aka Joseph Bakl was one of the first Africana
psychologists to articulate a formalized Africanbetation psychology. Like other radical
psychologists, (Martin-Barro, 1992; Wright, 1972hi¢, 1972), Kambon understood that before
a liberation psychology can be constructed, thené&brdiscipline of psychology must be
deconstructed and liberated from its own discipir@onstraints. Baldwin contends, “most of us
Black psychologists, | believe, have failed toyulinderstand the fundamental political meaning
of our discipline, and our role as Black psychadtgiwithin the discipline of psychology...we
are an oppressed people who are engaged in striaygbeir liberation” (Baldwin, 1985, p.16).
Baldwin further asserts, “we (Black psychologistgve functioned in the service of the
continued oppression and/or enslavement of Blaakpleerather than in the service of our
liberation from Western oppression and positivecBlanental health” (Baldwin, 1985, p.16).
Baldwin’s position is that liberation psychology sttaddress the role of psychologists in the
following areas: (1) theory building activities, )(2esearch activities, (3) clinical applied
activities and (4) professional development agasi{Baldwin, 1985).

The work of Daudi Azibo (1992) also engages Aingapsychological discourse on
liberation psychology. Azibo explains that the tways of psychologically liberating people of
African descent involve inducing reactive rebin¥hich entails transforming the African out of
oppression-induced psychological states, and aiciggwroactive natural development by actual
participation in African survival thrust, as indied by authentic African culture. He posits that
in order to understand what Africana liberation ghgy}togy encompasses, it is important to
consider four critical points: (1) Africana libei@t psychologists must be aware of the assumed
universality of Eurocentric psychology; (2) the dieguacy of exclusively using the principles
that derive from the theory, research and practideurocentric psychology; (3) the problematic
issue of combining Eurocentric-thought based psipgyalong with a superimposed African
cultural perspective; and (4) the fundamental psenthat liberation psychology for people of
African descent is and can only be African psycbgldAzibo, 1992). Azibo augments the
work of Kambon and raises some crucial issues caimgg the essence of Africana liberation
psychology. Azibo argues that liberation psychologyst be grounded in African worldviews
and that it must come from radical psychologistat tbombine the critical approaches of
deconstruction, reconstruction and constructiond&velop research strategies, theoretical
formulations and practical solutions that seekhange the social structure. However, Africana
psychology and liberation psychology in their comp@rary form are not the same project.
Certainly, these should be the same in that anghmdygy pertaining to people of African
descent at this critical juncture in history mugt forth some type of agenda for liberation.
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For Africana psychologists this process should deséarch for a positive ideology, an
ideology of liberation-an ideology that asks andvaers the question: How will our people stay
on this earth?” (Clarke, 2004, p.201). When orexgd all rhetorical semantics aside, the real
issue becomes clear. What does liberation psych@dagompass, not just in a theoretical sense,
but what does it look like in terms of measurableservable behavior? Ultimately, the goal of
liberation psychology is to change society:

not just to research the social world but to chahgethe direction of democracy
and social justice...[it] is concerned with allewgior eliminating various social
oppressions and with creating societies that areentiwan just and egalitarian
societies. Liberation from what is linked to libeoa for what...[it] not only

seeks sound scientific knowledge but also takesssidth, and takes the outlook
of, the oppressed and envisions an end to thatspion (Feagin & Vera, 2001,

p.1).

Such an analysis serves as a guide to direct Afrigaericans from resistance to liberation. This
process would explain not only from what conditidxffscan Americans are being liberated, but
also details what a liberated consciousness andtgagould look like (Marable, 1982). The aim

in this approach to psychology would be to addteespractical and functional benefits humans
derive from being involved in this liberating prese The development of a liberation

psychology is “necessary if the field were to fillfts promise of serving human needs, of
providing tools with which people could transformmeir lives and re-humanize the world”

(Mishier, 1996, p.xii). In the final analysis “ayahology of liberation requires a prior liberation

of psychology, and that liberation can only conmanfra praxis committed to the sufferings and
hopes of the peoples...” (Martin-Baro, 1996, p.32).

In his magnus opusBlueprint for Black Power: A moral, political andc@nomic
imperative for the twenty-first centu§998), Wilson provides a detailed analysis anglam
about what an Africana liberation psychology wowdcompass. Aspects of applicability,
practicality and functionality emerge as key fastan his analysis. Earlier articulation of
Africana psychology (Azibo, 1992) focused primardy African personality theories as the
foundation for liberating people of African descémtilson expands this discourse to include the
essential variable of power to his analysis ofAffiecan psyche. By incorporating power into the
equation, Wilson constructs a political psycholagigh practical implications that focus on
functionality. He asserts, “the white man oppresa@gan people because he possesses the
power to do so. The Black Man (African people) @ppressed because he has not developed the
power to prevent his oppression...no matter how weosé to explain white oppression or
global supremacy, whether cosmologically or muntlanie ultimate reason the white man
does what he does is because he possesses thetpalweso” (Wilson, 1998, p.2)
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Works by Diop (1974), Welsing (1991), Kovel (19/Byadley (1981) and King (1990)
are important approximations that enhance our wtaleding of why Europeans do the things
they do, but this body of work does not addressuhdamental issue of power. After all is said
and done about the origins of white supremacy,sthgle yet complex actuality is that white
people in power do the things they do is becausg tn. Thus to liberate self and to improve
the overall quality of life experienced, peopleAdfican descent must study and research power.
Wilson’s analysis takes into account the mentatgsses that influence how social, economic
and physical factors manifest in the lived experéanof people of African descent. He informs,
“the most powerful obstacle against the liberabbfrican peoples from white domination and
exploitation is not the ability of whites to usgpsuor military or police firepower or their abifit
to use it against Afrikan urgency, but [it] is theability to engage in unrelenting
psychological-political violence against the cdliee [African] psyche” (Wilson, 1998, p.11).

Congruent with Kambon’s concept of African selfisoiousness, Wilson acknowledges
the importance of African consciousness to therdiben of Africana people. He argues that
consciousness is connected to social control when states, “consciousness is a
psycho-physiological control mechanism. It is astimment of behavioral (social) control
...consequently, its concern, character, abilities] @ntentions are the objections of social
concern and social engineering...to control belrami@t least, to limit its possibilities” (Wilson,
1998, p.89). Always the functionalist, Wilson arguihat now that Africana scholars have
identified the African personality disorders thasult from what Kambon (1998) refers to as
cultural misorientation (the over identificationtiviand acceptance European culture), it is time
to focus theory, research and praxis towards tleesonomic functions of the maladaptive
African personality. According to Wilson (1993),naajor departure of Black psychology from
Eurocentric psychology or White Psychology, is taet that Black Psychology is openly and
consciously political and recognizes that the vieagis for so-called problems in the Black
community is the fact that very basis for so-calfgdblems in the Black community is the
political structure” (p.65). Wilson understood thmtlitics, economics, history and psychology
are interlocking systems that contribute to howpbe@xperience life as cultural beings and is
the fundamental premise that derives the conceptodl paradigmatic boundaries of Africana
psychology as a field of study. Thus a progres#ifrecana psychology must provide critical
analysis of how the collective maladaptive Afrigaersonality sustains and supports European
power and control over people of African desceng. pothesized that for most forms of
cultural misorientation operative among people ofricdan descent, a social/leconomic
counterpart has served to maintain and perpetuftieaA subordination and powerlessness
(Wilson, 1998).

The relationship between the interlocking systerhgolitics, economics, history and
psychology is an intimate connection since betw&geology legitimates power systems, and
hierarchal structures and social relations andfications for the exercise of power” (Wilson,
1998, p.221). Hence consciousness and personaétyi@ mere theoretical abstractions, but
statements of the functional elements of consciessn

18

The Journal of Pan African Studjesol.6, no.2, July 2013



Following this line of thinking, Wilson (1998) aste “The receptivity of the African
community to White American ideological propagamglahiefly the result of its concrete living
condition by the White American nation” (p.224). tlms vein, he posed two questions in an
attempt at clarifying the manner in which Africamnsciousness is disempowered and/or
empowered. How is Afrikan consciousness empowesetltite power? Wilson answers that
African consciousness is disempowered by white pdia@ugh its creation of its other directed
personality. The other-directed personality is wiedi as “...an African container devoid of an
African content and therefore suffering a chrorease of emptiness, an insatiable craving for
satisfaction. The vacuum created in this persgnabimes from it being emptied of its Afrikan
core by its European enslavers...It is designed tswme all things produced by others like
itself, consume itself” (Wilson, 1998, p.124).

Contrarily, African consciousness is empoweredlack Power through the creation of
a “self-defined, self-directed personality thab@th ‘inner directed’ and ‘traditional directed’ as
well as responsive to immediate and future reali#ilson, 1999, p.135). Wilson cautions that
he is not advocating a blind return to a romangidiAfrica of the past. He offers a contemporary
and critical understanding of what it means to Hacan in the 21 century when he states,
“African culture is constantly changing and evotyibecause the context in which African
people live changes and evolves. What makes ikadfriculture is that it operates in the best
interest of Afrikan people, is designed to advamdeican people (Wilson, 1999, p.79)
Consequently, Wilson contributes to an understapthat Africana psychologists must continue
to develop “a collective consciousness informedHhgyhistorical struggles for motivation by the
shared sense of obligation to preserve the coledbeing” (Robinson, 2000, p.171). In true
liberation fashion Wilson admonishes, “We haveiftetentiate between a religion, an ideology
and an esoteric ceremony that works for and sarge®Ve need to jettison a belief that requires
our service and yet does not advance our interaststhus does not change our political/social
situation” (Wilson, 1999, p.72). Ultimately, Wilsoencourages African Americans to
deconstruct the European social structure and stamt a new Africana consciousness and
identity “that included an indomitable will to porte. When Africans in the Americas and the
world over choose to critically examine the ‘re@slvideas and biased perceptions of ‘reality’
imposed on them by Europeans and choose to knolityréar what it is...they will have
attained the keys to their own liberation” (Wilsd®98, pp. 25-26).
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